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We often speak of the Old and New Covenants 
as though they were two separate books, forgetting 
— or overlooking — that they are the living 
expression of one enduring covenant between God 
and humanity. All of history is, in fact, a single 
journey guided by the eternal God, in which human 
beings continually waver between faithfulness to the 
covenant — that is, goodness — and its opposite: 
evil. This duality is nothing other than a reflection 
of human freedom — the freedom that God granted 
out of gratuitous fatherly love, the depth of which 
can only be understood by those who have truly 
experienced the meaning of authentic sonship «I 
have set before you life and death, blessings and 
curses. Now choose life, so that you and your 
children may live» (Deuteronomy 30:19). Can the 
Gospel be understood as a project of comprehensive 
justice that rebuilds both the human being and the 
world, without turning into a system of power or 
a political ideology?  And where do the limits of 
religious interpretation lie when it is used to justify 
violence or discrimination against the weak and 
marginalized? This is what this article will seek to 
clarify, based on Jesus’ new–yet–ancient way of life, 
which aims to restore the bond between God and 
humanity, and between human beings themselves.

God the Father’s faithfulness to His promise and 
covenant

Fidelity to this covenant — or its opposite — is 
most clearly revealed in the parable of the Prodigal 
Son, who “freed” himself from his father, distanced 

himself from him, squandered his inheritance, 
and denied his sonship. Yet the father remained 
faithful to his fatherhood, accompanying his son 
with a silent, unbroken love, even in the moment 
of his estrangement.  And once the son reached 
the deepest point of his emptiness and hunger, an 
awareness of estrangement awakened within him. 
The fragility of that “liberation” once so dazzling, 
was revealed to him, and he decided to return to 
the father’s embrace — not as a son in full dignity, 
but even as a hired servant «The father said to his 
servants, ‘Quick! Bring the best robe and put it on 
him. Put a ring on his finger and sandals on his 
feet. Bring the fattened calf and kill it. Let’s have a 
feast and celebrate. For this son of mine was dead 
and is alive again; he was lost and is found.’ So 
they began to celebrate» (Luke 15:11-24). God’s 
faithfulness to His covenant, and His gratuitous 
love for the human being created in His image and 
likeness, lie at the very heart of the mystery of the 
Incarnation, in which the Word — the Son — is 
revealed as the cornerstone in the rebuilding of the 
covenant between God and humanity «The Word 
became flesh and made his dwelling among us. We 
have seen his glory, the glory of the one and only 
Son, who came from the Father, full of grace and 
truth» (John 1:14).

Some religions have deified elements of nature 
or human beings themselves, while others have 
reduced the human person to a fatalistic plaything 
in the hands of a transcendent God who remains 
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distant and detached. Christianity, however, 
is distinguished by its proclamation of God’s 
incarnation in history and in humanity, calling the 
human person to reclaim their journey with God 
and toward God — not as a slave, but as a partner 
and a son in the journey of salvation «Who, being 
in very nature God, did not consider equality with 
God something to be used to his own advantage; 
rather, he made himself nothing by taking the very 
nature of a servant, being made in human likeness» 
(Philippians 2:6-8).

The Incarnation and the restoration of the 
human being as the essence of the covenant

From this renewed covenant, a new way of life 
emerged. In contemporary terms, it can be summed 
up as a project aimed at restoring both the human 
person and the community, and thus fulfilling God’s 
eternal plan to liberate and elevate humanity — 
by recovering its original image and building the 
Kingdom as an alternative to every lost or imagined 
paradise «nor will people say, ‘Here it is,’ or ‘There 
it is,’ because the kingdom of God is in your midst» 
(Luke 17:21). This new order would not have come 
into being without the Father’s faithfulness to His 
promise. It would not have been accomplished 
without the Incarnation of the Word — the Logos — 
who brought human nature to its fullness in Christ. 
Nor would it continue without the work of the 
Spirit, who brings this project to completion within 
the fragile human being, who, by divine power, is 
able in freedom either to respond to this work or to 
reject it «But the Advocate, the Holy Spirit, whom 
the Father will send in my name, will teach you all 
things and will remind you of everything I have said 
to you» (John 14:26). 

This new way of life resembles a continuous 
“kingdom workshop”, running through the depths 

of history like a fetus developing within the womb 
of humanity, having first taken flesh in the womb 
of the Virgin Mary, who freely said «yes», opening 
the door to a new possibility of life «I am the Lord’s 
servant,” Mary answered. “May your word to me 
be fulfilled.” Then the angel left her» (Luke 1:38). 
And Jesus, the eternal Word, who has accompanied 
humanity from the beginning, is Emmanuel — 
“God with us” — who continues to accompany it 
for all eternity «The virgin will conceive and give 
birth to a son, and they will call him Immanuel” 
(which means “God with us» (Matthew 1:23). His 
constant presence keeps history in a continual state 
of labor, where the Kingdom stirs within the world 
just as John the Baptist leapt in his mother’s womb 
in the presence of Jesus «The true light that gives 
light to everyone was coming into the world» (John 
1:9).

Religious Misinterpretation and the Exclusion 
of the Human Being

We often see bishops, priests, theologians, 
and lay men and women drawing inspiration from 
the teachings of Jesus, yet at times they reinterpret 
them in ways that drift away from their original 
essence. Some turn it into a justification for 
violence or absolute revolution, while others reduce 
it to a conciliatory discourse that legitimizes the 
existing order — even though the message of Jesus 
transcends both of these extremes «but we preach 
Christ crucified: a stumbling block to Jews and 
foolishness to Gentiles» (1Corinthians1:23). Despite 
the misunderstandings of both sides, Jesus remains 
present within them and continues to engage with 
them, accompanying them on the journey of the 
Kingdom until the end of all worlds and the dawning 
of the true world, which he has called them to help 
bring forth through participation in his new way 
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of life — a universal order that restores the bond 
between God and humanity, and between human 
beings themselves «and through him to reconcile to 
himself all things, whether things on earth or things 
in heaven, by making peace through his blood, shed 
on the cross» (Colossians 1:20).

However, a historical danger has often 
accompanied religiosity: religious interpretations 
that are used today to legitimize violence or 
discrimination against vulnerable groups — the 
poor, women, strangers, the sick, or those who are 
different. When religious interpretation becomes 
a tool for excluding human beings or justifying 
their oppression, it turns against the very spirit of 
the Gospel itself, which proclaims that God shows 
no partiality, but lifts up the weak and establishes 
justice «Listen, my dear brothers and sisters: Has 
not God chosen those who are poor in the eyes 
of the world to be rich in faith and to inherit the 
kingdom he promised those who love him? » (James 
2:5). Christ himself confronted religious readings 
that excluded the human person in the name of 
the Law, and he restored the human being to the 
very center of the text: «The Sabbath was made for 
man, not man for the Sabbath. So the Son of Man 
is Lord even of the Sabbath» (Mark 2:27-28). He 
also confronted religious systems that turned ritual 
purity into a mask covering inner injustice «Woe 
to you, teachers of the law and Pharisees, you 
hypocrites! » (Matthew 23:15). And he declared that 
the ultimate criterion of judgment is the suffering 
human being himself: «For I was hungry and you 
gave me something to eat, I was thirsty and you 
gave me something to drink, I was a stranger and 
you invited me in, needed clothes and you clothed 
me, I was sick and you looked after me, I was in 
prison and you came to visit me» (Matthew 25: 35-
40).

This new way of life was not intended by 
Jesus to become the equivalent of any political 
system chosen for itself. Rather, he intended it to 
be a spiritual force that gives spirit to all systems 
— a thorn in the side of those who govern them 
— constantly reminding them that any system 
which does not place the whole human being, and 
every human being, at its centre is a flawed and 
unacceptable system «just as the Son of Man did 
not come to be served, but to serve, and to give 
his life as a ransom for many» (Matthew 20: 25-
28). This system transcends the familiar through 
its universality and comprehensiveness, for it does 
not seek merely to organize human life within 
external structures, but to liberate the human person 
from everything that diminishes dignity, reduces 
humanity, or turns people into instruments within 
closed systems. For it proclaims human freedom as 
the very essence of its calling: «It is for freedom 
that Christ has set us free» (Galatians 5:1). And 
freedom here does not mean lawlessness, but 
openness to truth, justice, and mercy. At its core, 
this system is not founded on merely restoring 
previous systems or improving them superficially, 
but on re-establishing the relationship between 
God and humanity, and between human beings 
themselves, on the basis of mercy before any rigid 
legal form, for it clearly declares: «I desire mercy, 
not sacrifice» (Matthew 9:13). Thus, the law is 
transformed from an instrument of control into a 
space for protecting life and safeguarding human 
dignity. It also transcends every possible form of 
closure—whether racial, social, religious, or even 
narrowly familial—establishing a new horizon of 
universal fraternity and a single fatherhood, where 
a person is not measured by their affiliation but by 
their humanity «and you are all brothers» (Matthew 
23:8). Thus, the barriers that divide human beings 
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dissolve in favor of a deeper relationship grounded 
in participation in the image of God.

Temporal Power and the Kingdom of God

In this system as well, the entire Law is 
condensed into love — love of God and love of 
neighbor — so that religious texts are no longer 
an end in themselves, but a path toward this goal: 
«All the Law and the Prophets hang on these 
two commandments» (Matthew 22: 40). From 
here, human dignity becomes a decisive criterion 
for the authenticity of faith, since any faith that 
does not translate into concrete mercy toward 
the suffering and the marginalized remains an 
incomplete faith, and is even at risk of turning 
into its opposite. Any act of killing, contempt, or 
aggression against the human being is, in a sense, a 
form of killing, contempt, and diminishing of God 
Himself. Accordingly, Jesus’ way of life places the 
vulnerable and suffering human being at the very 
heart of its vision, where justice becomes a living 
commitment toward the poor, the oppressed, and 
the stranger—not as a secondary moral option, but 
as the very spiritual essence of faith: «Learn to do 
right; seek justice. Defend the oppressed» (Isaiah 
1:17), Thus, concern for the human being becomes 
the measure of the authenticity of one’s relationship 
with God Himself. At the same time, it distinguishes 
between temporal power and the Kingdom of God 
without creating a rupture between them, but rather 
by freeing authority from any claim to holiness or 
the exploitation of religion, as it declares: «Give 
back to Caesar what is Caesar’s and to God what is 
God’s» (Mark 12:17). Thus, it sets a limit to every 
attempt to deify politics or politicize faith, restoring 
each sphere to its proper moral boundaries.

This good news unsettled rulers and disturbed 
the hearts of those who upheld a rigid, hardened 

interpretation of the Law, while reviving the hope 
of an oppressed people, long subdued and awaiting 
the Messiah—a victorious and triumphant king. 
All of them misunderstood the essence of Jesus’ 
message and thus conspired against him, agreeing 
on his condemnation to crucifixion from different 
motivations. Pilate saw in him an imminent threat to 
Caesar and his rule, and therefore sought to put him 
on trial even before the Jews themselves did. As for 
the priests, they politicized revelation throughout 
history. The Pharisees, on the other hand, saw in him 
a threat to their influence and status, and therefore 
accused him both religiously of blasphemy and 
politically of rebellion against Caesar. In short, 
the Jews shifted the burden of his crucifixion and 
death onto the Romans, while the Romans shifted 
the responsibility for his trial and its causes onto 
the Jews; both, in different ways, sought to be rid 
of him. In conclusion, the trial of Jesus began in 
the time of his contemporaries and will remain open 
until humanity accepts the distinction between the 
kingdom of Caesar and the Kingdom of the Father. 
Today, some of us still “Caesarize” ourselves in 
the name of a false sense of liberation, while others 
still appoint themselves defenders of the Kingdom, 
only to withdraw into themselves, become rigid and 
narrow-minded, and reduce God to the limits of 
their own small hearts.

«Put your sword back in its place, for all who draw 
the sword will die by the sword» 

This system likewise rejects violence as a 
means of building history or achieving justice, 
affirming that the logic of force can never be a path 
to salvation: «for all who draw the sword will die by 
the sword» (Matthew 26:52), and instead opposes it 
with the logic of truth, simplicity, and transparency: 
«All you need to say is simply ‘Yes’ or ‘No’» (Matthew 



 Telos Magazine, No. 13 - 2026مجلة تيلوس عدد 13 - 2026

21

5:37), because truth does not need duplicity in order 
to affirm itself. Within this horizon, authority has 
no meaning except as service, and position has no 
meaning except as responsibility, as the traditional 
standards of greatness are turned completely upside 
down: «and whoever wants to be first must be your 
slave» (Matthew 20:25-28). Thus, the leader is 
transformed from a tyrant into a servant, and from 
a guardian over people into one who is responsible 
for their dignity and life. There is no place for 
the absolute ruler, but only for service as the very 
essence of authority.

Therefore, history continues to witness, even 
to this day, distortions in both understanding and 
practice, as some religious and social institutions, 
as well as certain political forces, misread and 
misunderstand the message of Jesus. Some religious 
authorities turned the text into an instrument of 
domination, while certain political powers viewed 
it as a threat to their legitimacy. Meanwhile, 
the people themselves oscillated between the 
expectation of an immediate political deliverance 
and the rejection of a deeper spiritual message of 
liberation. In this way, different forces converged in 
their misunderstanding of the message, each from 
its own position, leading to a historical conflict that 
continues to recur in various forms to this day.

Conclusion

Ultimately, no political or social system can 
fully contain or reduce the Gospel, for the Gospel 
is not a project of power, but a project of humanity. 
Therefore, the responsibility of the human being 
lies in “evangelizing” politics, not in “politicizing” 
the Gospel—that is, in making Gospel values an 
ethical standard for systems, without turning them 
into instruments of conflict or domination «Do 
not conform to the pattern of this world, but be 
transformed by the renewing of your mind. Then 
you will be able to test and approve what God’s will 
is—his good, pleasing and perfect will» (Romans 
12:2). From here, any project of justice in the world 
remains incomplete if it does not draw inspiration 
from this vision, for true justice is not measured 
only by the scale of law, but by the extent to which 
human dignity is fully respected, and by how far the 
weak are protected from all forms of discrimination, 
violence, and exploitation.

There is no such thing as a “political 
Christianity” The bearer and embodiment of the 
Good News intends his new order to be a leaven 
that transforms the dough of the political systems 
we choose, a lamp that illuminates the conscience 
of both ruler and ruled, and salt that preserves and 
heals what politicization corrupts. His new way 
of life is the ideal standard by which the believer 
evaluates whether to accept or reject any system 
imposed upon them. Leaders of the world today 
search in vain for a new global political order, apart 
from Jesus’ ancient way of life, which seeks to 
restore the bond between God and humanity, and 
between human beings themselves.


